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As the use of the Diaspora has proliferated from the last few decades, i ts meaning got 
stretched in various directions. Dispersion of an established system brought about by 
the crisis,  coercion, catastroph e and other forcible movements is cal led Diaspora. In 
Diaspora the immigrant is caught in an in -between posit ion that l ives border l ives on 
the margins of different nations where his ident ity is quest ioned because ident ity has 
been shown as central to the discourse of Diaspora. Locat ion of Culture  addresses 
those who live border l ives on the margins of  different nat ions,  in -between contrary 
homelands and in this book Bhabha claimed that borders are important thresholds,  
full  of contradict ion and ambivalence , acts as a kind of medium that both separate 
and join different places.  Bhabha claimed that identity is a discursive product that  
can be made and remade in new and innovative ways creating hybrid identit ies and 
the concept of hybridity had proved very imp ortant as a possibil ity to remade and 
remodel identit ies in new and innovative ways.  
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INTRODUCTION 
 
In past t imes the condit ion of  immigrants af ter  
d ispers ion of  their  establ ished inst i tut ions was 
very wretched and they were a lways nosta lgic  
about  their  homelands . Not only had those who 
were d isplaced but a lso their  descendants who 
have certa in vague memories about the  
d ispers ion of  their  parenta l  homeland. Af ter  
scat ter ing of  the establ ished system the 
immigrants are caught in an in-between 
pos i t ion which creates certain traumatic events  
in the l ives of  the immigrants  and l iv ing the 

border l ives was seen as an end of  a 
product ive l i fe .  But  with the pass ing t ime 
through the concept of  Hybr idi ty  provided by 
Homi K.  Bhabha the condi t ion of  immigrants  
star ted gett ing better and better by performing 
wel l  in to these in-between s ituat ions where  
they s tar ted chal lenging the certa inty of  
unchanging c ircumstances  and unders tood that  
a new meaning could be made f rom  the vague 
memories by br inging the resources of  the past  
to bear upon their  l ives in  the present .   
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For through the ages Diaspora has a very 
spec if ic  meaning, the ex i le of  the Jews f rom 
their  h istor ic homeland and their  d ispers ion 
throughout many lands, s ignifying, as wel l  the 
oppress ion and moral  degradat ion impl ied by 
that d ispers ion. From the 1960s and 1970s the 
spec if ic  meaning was systemat ical ly extended,  
becoming more common as a descr ipt ion of  the 
d ispers ion of  Afr icans, Armenians and the 
Ir ish. W ith the Jews,  these people conceived 
their  scat ter ing as ar is ing f rom a catac lysmic 
event that has traumatized the group as a 
whole, thereby creat ing the centra l h is tor ica l  
exper ience of  vic t imhood at  the hands of  cruel  
oppressor .  (Cohen 1)  

W ith the passage of  t ime as we go along the 
var ious d irect ions and at the d if ferent depths 
of  the problem we discover that the dynamics 
of  the d iscourse of  Diaspora has gained 
stupendous magni tude in i ts  vast range of  
meanings and in the 1980s and onwards as 
W il l iam Saf f ran notably argued in “Diaspora in 
Modern Societ ies : Myths of  Homeland and 
Return”  that :  

 
 Diaspora and more spec if ica l ly 
“Diaspora community”  seem 
increas ingly used as a metaphor ic  
des ignat ion for  several categor ies of  
people: expatr iates, expel lees, pol i t ica l  
refugees, a l ien residents, immigrants  
and ethnic and rac ia l minor i t ies tout  
cour t .  (83)  

 
More over the term Diaspora now designated a 
vast array of  d if ferent peoples who ei ther  
appl ied the term to themselves or had the label  
conferred upon them. Their  number , their  
h istor ica l exper iences, col lect ive narrat ives 
and d if fer ing relat ionship to homelands and 
host lands seemed that they were c lus tered 
var iedly.   

From the mid 1990s socia l construct ionist  
cr i t iques that,  despite their  recogni t ion of  the 
pro l i ferat ion of  the groups newly des ignated as 
Diasporas and the evolut ion of  the new ways of  
studying them, were s t i l l  seem as hold ing back 
the ful l  force of  the concept .  Inf luenced by the 
postmodernis t readings, soc ia l construct ionists 
sought to decompose two of  the major bui lding  
b locks previous ly del im it ing  and demarcat ing 
the Diaspor ic idea, namely „homeland‟ and 
ethnic /re l ig ious community‟ .   

By the turn of  the century,  the current phase 
of  consol idat ion set in .  T he social  
construct ionis ts were  par t ia l ly accommodated,   

 
 
 
 
but were seen as in danger of  empt ying the 
not ion of  Diaspora of  much of  i ts  analyt ica l and 
descr ipt ive power.  W hile the increased 
complex ity and de-terr i tor ial izat ion of  ident i t ies 
are val id phenomenon and const i tu t ive of  a 
small  minor i t ies  of  Diaspora, ideas of  home 
and of ten the s tronger inf lect ion of  homeland 
remain powerfu l d iscourses. Ident i ty is  shown 
central  to the d iscourse of  Diaspora and in the  
postmodern wor ld, i t  was fur ther argued, 
ident i t ies  have became de- terr i tor ia l ized and 
constructed and deconstructed in a f lex ib le 
and si tuat ional  way.  

One most impor tant th ing should be noted 
that  whatever the reason for  migrat ion is,  the 
immigrants exper ience a sense of  un -belonging 
and up-rootedness in the new lands. The 
immigrants try hard to get ass imilate in the  
new cultures but a lways remain ambivalent  and 
bewi ldered and are treated as other . So, l iv ing 
in the per ipher ies of  the host cultures the 
immigrants undergo complex exper iences of 
anx iet ies, confus ions, yearnings and 
aspirat ion, because,  the nature of  the 
Diaspora, and i ts cultura l locat ion, pol i t ics and 
i ts behavior  not only depends on Diaspora but 
a lso depends on the nature and the behavior  
of  the host countr ies. As Stuart Hal l  in  
“Cul tura l Ident i ty and Diaspora”  wri tes :  

 
Real ist ical ly speak ing,  l iv ing in the new  
locat ions Diaspora ident i t ies  do not  
remain iso lated, stat ic  or pur ,  rather in 
interact ion wi th the representat ive 
culture and other cul tura l communit ies  
they constant ly produce and reproduce 
themselves “anew through 
transformat ion and d if ference” they also 
intervene in the cultura l  d iscourse of  
the dominant culture.  (Hal l  235)  

 
As a D iaspor ian subject there are maximum 
poss ib i l i t ies  and chances of  transformat ion in 
the subject iv i t ies and modes of  th ink ing of 
Diaspora because, they have the advantage of  
l iv ing on the border  zone of  two cultures and 
having re lat ionship wi th two geographical  
spaces which over lap each other in their  
internal  space.  In the above context  the 
Diaspor ic  subjects a lways remain in d i lemma 
whether to get transformed in host country 
culture or to cont inue with their  own cul ture.  
This space formed in Diaspora consc iousness 
is  ca l led “Diaspor ic space” because there is 
always a double mindedness that comes into 
prominence and the problem of  ass imi lat ing  



 

 

 
 
 
 
into “what”  is  a lways thought of .  Avtar Brah in  
Cartographies of  Diaspora: Contest ing 
Ident i t ies refer red to Diaspor ic  space as:  
 

…a conceptual  category is “ inhabited”  
not only by those who have migrated 
and their  descendants but equal ly by 
those who are constructed and 
represented as indigenous. In other  
words the concepts  of  Diaspor ic  space 
include the entanglement of  
genealogies of  dispersion wi th those of  
„s taying put ‟ .  (Brah 205)  

 
L iving in-between can be painfu l,  per i lous and 
marginal izing for  immigrants because, the 
dominant narrat ives of  belonging and ident i ty 
cannot accommodate those who l ive in -
between. But for  immigrants new transi t ional 
modes of  ident i ty and belonging are poss ible 
which chal lenges the certa inty of  roots  wi th the 
cont ingency of  routes  (Gi lroy).  The di lemma or  
the in-between pos it ion of  the migrant and h is 
or her  random or unsteady impar t ia l  
percept ions of  the wor ld has been used as the 
star t ing point for  creat ing new dynamic ways of  
th ink ing about ident i ty which go beyond older  
stat ic models,  such as nat ional  ident i ty and the 
not ion of  rootedness.   

Homi K. Bhaba, one of  the prominent  
exponent of  th is l ine h imself  a migrant  
col lec ted cer ta in essays in h is book The 
Location of the Culture  advocate new exc i t ing 
ways of  th ink ing about ident i ty born f rom the 
great h istory of  the languages and landsc apes 
of  migrat ion and Diaspora and descr ibes these 
as new forms of  postcolonia l ident i ty,  making a 
s l ippage between migrant and postcolonia l,  
which is  not  f ree f rom problems.  

Homi K. Bhabha ‟s  The Locat ion of the 
Cul ture  addresses those who l ive border l ives 
on the d if ferent nat ions, in between contrary 
homelands. Bhabha cons iders that l iv ing at the 
border,  at the edge, requires a new art  of  the 
present and depends upon embrac ing the 
contrary logic of  the border and us ing  i t  to  
reth ink  the dominant ways we represent th ings 
l ike h istory,  ident i ty and community. Bhab ha 
claims that borders are impor tant threshold, 
ful l  of  contradict ion and ambivalence, ac ts as a 
k ind of  medium that  both separate and jo in  
d if ferent p laces. Borders are in termediate 
locat ions where one contemplates moving 
beyond a barr ier .  As Bhabha in The Location of 
Cul ture def ines i t :  
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The „beyond‟ is  an in -between s i te of  
trans it ion: the beyond is neither a new 
hor izon, nor a leaving behind the 
past…we f ind ourselves in the 
movement of  transi t  where t ime and 
space cross to produce complex f igures 
of  dif ference and ident i ty,  past and 
present ,  ins ide and outs ide, inclus ion 
and exc lus ion.(1)  

 
Bhabha descr ibes border as the p lace where 
convent ional patterns of  thought are d isturbed 
and can be disrupted by the poss ib i l i t y of  
cross ing.  At  the border , past  and present ,  
inside and outs ide no longer remain separated 
as b inary oppos i tes  but  ins tead commingle and 
conf l ic t  and wi th th is em erges new shif t ing 
complex forms of  representat ion that deny 
b inary pattern ing. So, i t  is  argued that  
imaginat ive border  cross ings are as a much a 
consequence of  migrat ion as the phys ical 
cross ing of  borders .  Bhabha urges that  we 
must th ink  beyond narrat ives of  or ig inary and 
ini t ia l  subject iv i t ies  and focus on those 
moments  and processes that  are produced in 
the art icu lat ion of  cu l tura l dif ferences. These 
in between spaces provide the terra in of  
e laborat ing strategies of  selfhood, s ingular  or 
communal that ini t ia tes new s igns of  ident i ty.  
Bhaba cla ims that ident i ty is  a discurs ive 
product  and therefore i t  is  possib le for  i t  to be  
remade and remode led in new and innovat ive 
ways.  
 

Ident i t ies are ever -changing and 
imposs ible to f ix :  the need to negot iate 
ident i t ies is therefore constant.  (Bhabha 
73)  

 
The best poss ib i l i t y for  an immigrant  to 
negot iate wi th ident i ty is  the refusal to  th ink  of  
cu ltures as pure and hol ist ic ,  wi th received 
wisdom handed down f rom generat ion to 
generat ion in a way which preserves 
knowledge. Ins tead culture should be regarded  
as intermingled and manifo ld and a means of  
performance where an immigrant can f lour ish 
h im/her self  in explor ing the hor izons. As 
Bhabha stresses the importance of  
performance in h is essay „Dissemi nat ion‟ as  
the means by which new hybr id ident i t ies  are 
negot iated.   

Bhabha c laims that  the migrant must 
empower to in tervene act ive ly in the  
transmission of  cul tura l inher i tance or tradi t ion 
rather than passively accept i ts  venerable  
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customs and pedagogical wisdom. The 
immigrant should quest ion, refashion or  
mobi l ize received ideas in a very ardent 
manner and should empower  to act  as an 
agent of  change dep loying received knowledge  
in the present and transforming i t  as  a 
consequence.  The immigrant should receive 
the tradi t ional  knowledge and should be able 
to re- inscr ibe and give i t  new and unexpected 
meanings . Bhabha cal ls th is act ion „ restaging  
the past ‟ .  This process al ienates any access to 
an or ig inary ident i ty or  a received tradi t ion (2).  
 
 
CONCLUSION 
 
While conc luding i t  can be said that  the 
borders provide certa in oppor tunit ies for  new 
hybr id forms of  knowledge which doesn‟t  
demands f ix i t y,  l im itat ion and def in i t ion .  
Bhabha ‟s  not ion that the immigrants are  
produced f rom the process of  hybr id izat ion and 
the immigrant ‟s  subject iv i ty is  deemed to be 
composed f rom var iable sources, dif ferent  
mater ia ls ,  many locat ions and demol ish ing 
forever the idea of  subject iv i ty as  stable,  
 
 
 
 

 
 
 
 
s ingle and pure. The concept  of  hybr id ity has 
proved very impor tant for  Diaspor ic  people and 
indeed many others too as a way of  th ink ing 
beyond exclus ionary,  f ixed, b inary not ions of 
ident i ty based on ideas of  rootedness and 
cultura l ,  rac ia l and nat ional pur i ty.  Hybr id 
ident i t ies are never  complete and total  in  
themselves;  instead, they remain perpetual ly in  
motion; pursuing er rant and unpredic table 
routes, open to change and re - inscr ipt ion.  
Hybr id ity opens up a new way for immigrants  
where they can fashion or explore themselves 
to the new ways of  th ink ing about ident i ty,  
community and knowledge sui table to the 
changed wor ld.  
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